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Abstract

This article addresses the need for comprehensive Islamic economic reforms across Muslim-
majority nations in the context of positioning contemporary challenges within the realm of the
Seerah of the Prophet Muhammad (PBUH). It argues that economic justice advocated by the
Prophet was not a standalone moral imperative but an intertwined framework that involved
spirituality, ethics, and worldly prosperity. The paper begins by grounding Islamic economic
philosophy in the intellectual and historical sources of Islam, ranging from Qur'anic imperatives
and early Prophetic commandments to classical literature produced by scholars and thinkers
such as Abi Yusuf, al-Mawardi, Ibn Khaldin, and Ibn Taymiyyah. It then goes on to discuss how
the Seerah is a working model of redistribution, prohibition of exploitation, control of the
marketplace, sanctity of work, and respect for the environment ideals that remain highly relevant
in the twenty-first century. The article also depicts how the maqgasid al-shari ‘ah (higher purposes
of Islamic law), i.e., the preservation of wealth (kifz al-mal), overlap with modern-day
sustainability agendas to offer an ethical response to exploitative global economic networks. In
light of traditional Islamic institutions such as zakat and wagqf, as well as newer structures such
as the Sustainable Development Goals (SDGSs), the article refers to mechanisms through which
Muslim nations can implement reforms based on their own intellectual and spiritual traditions.
Last but not least, it asserts that substantive change will require more than mere partial adoption
of Islamic finance to wholesale transformation that incorporates Prophetic ethics into public
finance, market regulation, welfare, and environmental management. It would not only renew
economic justice and equity but also make Muslim societies leaders in sustainable development
for the modern era.

Keywords: Islamic economics; Seerah; Prophetic model; economic justice; zakat; riba;
sustainable development; magqasid al-shari ‘ah; Islamic finance; market regulation, labor rights;
environmental ethics; Muslim-majority states; economic reforms; social welfare.

Introduction

The economic question has always been at the center of survival for civilizations. From the
earliest human societies to the globalized world today, the way societies structure the allocation
of resources, the control of transactions, and the relief from poverty has defined both their
material well-being and their moral legitimacy. For Muslim countries, these issues are
compounded by the dual burden of reconciling policy with religious precept and responding to
the pragmatic imperatives of contemporary economies. The imperative for Islamic economic
reform is not merely a theological imperative but a developmental imperative, as Muslim nations
face challenges in inequality, resource squandering, environmental degradation, and financial
dependence on global systems frequently separated from ethical considerations.

In all this, the Seerah of the Prophet Muhammad (PBUH) presents a special prototype for
combining spirituality, morality, and economics in a system of human advancement that is
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productive and enduring. Not a mere logbook of rituals, the Seerah has a whole system of
governance ranging from the rules of trade to social justice, environmental stewardship, and
wealth redistribution. The Prophet's economic message, drawn from the Qur'an and lived out in
his Sunnah, dealt with matters that are all too relevant to today's urgent concerns: just taxation,
banning of oppressive contracts, just distribution of resources, safeguarding the poor, and the
development of a culture of trust in business. During his lifetime, Medina became a unified
community (Ummah) of a people previously fragmented in a tribal society, held together by
doctrines of cooperation (ta‘awun), justice (‘adl), and mutual responsibility (takaful).

The Crisis of Muslim Economies

The modern reality of Muslim nations presents a paradox. On the one hand, such nations are
blessed with enormous natural and human resources, such as oil deposits, arable lands, and
young populations. On the other hand, they continue to be disproportionately among the world's
least developed economies, experiencing continuing ills such as unemployment, poverty, debt
crises, corruption, and capital flight. For instance, although the Muslim world represents almost a
quarter of the world's population, it produces less than 10 percent of the world's GDP, a gap that
indicates systemic underdevelopment and reliance on foreign economic institutions." The
prevalence of traditional finance systems, based on interest-bearing debt and speculation, has
further cemented cycles of inequality. The recent global financial crises over the last two decades
have revealed the vulnerability of such systems and underscored the imperative to find
alternatives based on ethical finance, transparency, and risk-sharing. Islamic economic precepts,
if rehabilitated through deep reform, offer just such an alternative.? Islamic economic principles,
if revived through serious reform, present precisely such an alternative. Yet, most Muslim states
remain hesitant to adopt comprehensive reforms, often restricting Islamic finance to a niche
sector rather than embedding it within broader developmental strategies.

The Seerah as a Blueprint

The Seerah provides more than a theoretical moral compass; it offers real blueprints for
institution-building. Most prominent among them are:

1. "Redistribution Mechanisms™, The Prophet legalized zakat as an institutionalized
redistribution device to ensure the flow of wealth and remedying structural poverty.®

2. ""Prohibition of Exploitation™* Contracts of riba (usury) and gharar (excessive uncertainty)
were prohibited, maintaining equity and minimizing systemic risk.

3. “Sustainable Resource Use” The Prophet stressed prudent use of natural resources, declaring
some lands as sanctuaries (haram) where they could not be exploited.’

! Timur Kuran, *The Long Divergence: How Islamic Law Held Back the Middle East* (Princeton: Princeton
University Press, 2011), 45-47.

’Mahmoud A. El-Gamal, *Islamic Finance: Law, Economics, and Practice* (Cambridge: Cambridge University
Press, 2006), 13-15.

¥ Mohammad Hashim Kamali, *Principles of Islamic Jurisprudence* (Cambridge: Islamic Texts Society, 1991),
234.

* Wael B. Hallag, *Shari‘a: Theory, Practice, Transformations* (Cambridge: Cambridge University Press, 2009),
287-288.

® Yusuf al-Qaradawi, *Figh al-Zakah*, trans. Monzer Kahf (Jeddah: Scientific Publishing Centre, 2000), 1:195.
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4. Regulation of the Market Medina markets were regulated not by excessive state control but
by moral guidelines and monopolistic practices elimination.®

5. Trust and Accountability Trade was upgraded to an act of worship when done with honesty,
which upgraded integrity to a pillar of economic life.’

These aspects show that the Prophet's economic system was indivisible from universal maqasid
al-shari‘ah (higher objectives of the law), especially the safeguarding of wealth (hifz al-mal) in
conjunction with the safeguarding of life, religion, intellect, and posterity. In the 21st century,
this vision has strong resonance with sustainable development goals (SDGs), especially
eradication of poverty, consumption that is responsible, inequalities reduced, and care for the
environment.

Sustainable Development and the Islamic Paradigm

The United Nations' Sustainable Development Goals (SDGs) are the global community's effort
to deal with the interrelated crises of poverty, inequality, and environmental damage. Their
implementation is however often characterized by being isolated from ethical or spiritual
frameworks, making sustainability a matter of technical fixes. In contrast, the Seerah weaves
sustainability into a moral world based on human accountability before God taqwa and duty to
creation khilafah. For example, the Qur'anic doctrine of moderation wasatiyyah forbids
extravagance and wastefulness, paralleling contemporary demands for sustainable consumption.?
Similarly, the Prophet's lesson that wealth is a trust (amanah) to be utilized for the common good
resonates with current discourse on social responsibility and fair growth. Incorporation of such
values into economic reforms would enable Muslim states to move in consonance with global
sustainability efforts without sacrificing their moral uniqueness.

Research Gap and Aim of the Study

Similarly, the Prophet's lesson that wealth is a trust (amanah) to be utilized for the common good
resonates with current discourse on social responsibility and fair growth. Incorporation of such
values into economic reforms would enable Muslim states to move in consonance with global
sustainability efforts without sacrificing their moral uniqueness.

Even with the rich Islamic resources available, recent debate on economic reform within Muslim
nations tends to be either too theoretical, addressing narrow jurisprudential issues without
reference to development contexts, or too technocratic, applying contemporary economic models
without addressing the Seerah. Missing is an integrative framework that places Islamic economic
teachings in the context of both Seerah instruction and sustainable development.

This paper aims to bridge this gap by positing that effective economic reforms in Muslim nations
necessitates:

1. Re-engagement with the Seerah as an economic model.
2. A maqasid-based framework that balances justice, equity, and sustainability.

® Abu Yusuf, *Kitab al-Kharaj*, trans. A. Ben Shemesh (Leiden: Brill, 1969), 122.
. Abdul Azim Islahi, *Economic Concepts of Ibn Taimiyah* (Leicester: The Islamic Foundation, 1988), 93.
8 9

Qur’an 7:31.
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3. A policy space that institutionalizes Islamic ethics to address both local realities and global
issues.

The research will show that reform is not a nostalgic turn to the past but a living application of
Prophetic principles to contemporary conditions. Through this, it aims to enhance both Islamic
scholarship and modern policy discourse on sustainable development.

2. Historical and Conceptual Background of Islamic Economic Thought

Islamic economics is not a recent development nor a simple addition of religious terminologies
to conventional economic theory. It derives from a long tradition of intellectual development that
interweaves Qur'anic prescriptions, Prophetic way of life, and juristic discretion (ijtihad). In
order to place the necessity for modern reforms, one must examine both the historical path of
Islamic thought on economics and its conceptual foundations.

2.1 Early Qur’anic and Prophetic Foundations

The Qur'an is full of verses related to wealth, trade, contracts, and social justice. Economic issues
were never separated from moral and religious duties. The Qur'an directly prohibits riba
(interest), condemns monopolization of wealth, enforces justice in weight and measure, and
requires charity as a cleansing duty.? The Meccan Surahs tend to denounce exploitative activities
of the Quraysh, especially their monopolistic hold over trade routes and their abandonment of the
poor..*? Prophet Muhammad (PBUH), through his Seerah, applied these lessons in Medina. The
development of the Sahifat al-Madinah (Constitution of Medina) in 622 CE not only organized
political relations but also established economic standards..™ It facilitated cooperation between
Muslims, Jews, and other communities in taxation, defense, and mutual obligations. Moreover,
the Prophet also introduced an open market in Medina, free from monopolistic manipulation,
setting the template for regulated but fair markets. Through institutionalizing zakat as a state-run
system and promoting voluntary sadagah, the Prophet institutionalized a systematic method of
redistributing wealth.™? He also prohibited exploitative contracts (riba and gharar) and demanded
openness in commerce, which promoted trust as the foundation of economic existence. These
premises were the pillars on which future Muslim thinkers developed systematic economic
theories.

2.2 Classical Contributions in the Islamic Golden Age

The intellectual blooms of the Islamic Golden Age (8th—14th centuries) yielded an impressive
body of economic scholarship. Unlike value-neutral economics of today, Islamic economists put
ethics in the very heart of economic theory.

Abu Yiusuf (d. 798)

° Qur’an 2:275-279.

% Qurran 107:1-7.

1 Muhammad Hamidullah, *The First Written Constitution in the World* (Hyderabad: Da’irat al-Ma‘arif al-
‘Uthmaniyyah, 1975), 25-28.

12 vusuf al-Qaradawi, *Figh al-Zakah*, trans. Monzer Kahf (Jeddah: Scientific Publishing Centre, 2000), 1:195—
197.

790



QUALITATIVE RESEARCH JOURNAL FOR SOCIAL STUDIES
ISSN Online: 3006-4686, ISSN Print: 3006-4678
Volume No: 02 Issue No: 03 (2025)

A disciple of Abu Hanifah, Abti Yusuf wrote "Kitab al-Kharaj" at the request of the Abbasid
Caliph Haran al-Rashid..® This treatise spelled out principles of taxation, public finance, and
state obligations to the people. Abli Yusuf stressed justice in taxation, deploring excessive
taxation that oppressed farmers and stifled productivity. His call for a balance between state
revenue and the welfare of citizens prefigured contemporary debates on fiscal policy.

Al-Mawardi (d. 1058)

In "Al-Ahkam al-Sultaniyyah", al-Mawardi incorporated economic rules into a political theory.
He focused on the state's obligation to provide a fair distribution of resources, order markets, and
defend public goods (masalih).**

Ibn Khaldin (d. 1406)

Arguably the deepest Muslim economic thinker, Ibn Khaldin's "Muqaddimah" developed
theories of labor, value, taxation, and cyclical economic growth.* He identified labor as the
origin of value a precept later repeated by classical Western philosophers such as Adam Smith
and Karl Marx. Excessive taxation, he contended, devastates incentives and causes economic
deterioration, whereas moderate taxation promotes prosperity. His cycle of dynasties theory also
pinpointed economic mismanagement as a reason for political downfall.

Al-Ghazali (d. 1111) and Ethical Economics

Al-Ghazali positioned economics in the maqasid al-shari‘ah, asserting that the preservation of
wealth should be directed to the lofty goals of life, religion, intellect, and ancestry.’® He
condemned greed and extravagance, emphasizing moderation and contentment as virtues that
prevent individuals and societies from devolving morally.

Ibn Taymiyyah (d. 1328)

Ibn Taymiyyah developed a pragmatic theory of price and regulation of markets. He understood
supply and demand principles, believing that prices are set by scarcity and the need of people.*’
However, he believed that intervention by the state was necessary where there was hoarding or
monopoly distortion of fairness. This observation is highly relevant to discussions on the
regulation of markets today..

2.3 Colonial Disruption and Decline of Islamic Economic Practice

Since the 18th century, Muslim populations have been subject to colonial rule, which interfered
with native economic institutions. Islamic taxation institutions like "zakat" and "‘ushr" were
usually dismantled by colonial regimes and replaced by revenue models made to reap wealth for
imperial metropoles.*® Islamic charitable institutions such as "awqaf" were either hijacked or

B3 Abu Yusuf, *Kitab al-Kharaj*, 54-509.

4 Al-Mawardi, *Al-Ahkam al-Sultaniyyah*, trans. Wafaa Wahba (Reading: Garnet, 1996), 182—190.

> Ibn Khaldun, *The Mugaddimah: An Introduction to History*, trans. Franz Rosenthal (Princeton: Princeton
University Press, 1967), 276-280.

1 Abu Hamid al-Ghazali, *The Revival of the Religious Sciences (Ihya’ ‘Ulum al-Din)*, trans. Nabih Amin Faris
(Lahore: Sh. Muhammad Ashraf, 1966), 2:32—35.

7 Ibn Taymiyyah, *Majmi‘ al-Fatawa* (Riyadh: King Fahd Complex, 1995), 29:472.

8 Timur Kuran, *Islam and Mammon: The Economic Predicaments of Islamism* (Princeton: Princeton University
Press, 2004), 41-42.
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sidelined, causing welfare structures to weaken.'® In this case, Islamic economic teachings
existed in theoretical texts more than ever in state policy. Post-colonial Muslim nations inherited
Western economic and legal structures with Islamic principles relegated to the private sector.
The consequence was a dualism: Islamic economics existed in moral argumentation but
infrequently moved into inclusive public policy

2.4 The Modern Resurgence of Islamic Economics

The 20th century witnessed renewed interest in Islamic economics, driven by the failure of both
capitalist and socialist models to address inequality in Muslim societies. Intellectuals and
reformers sought to revive the Islamic paradigm as a third way, rooted in Qur’an and Sunnah but
responsive to modern needs.

Islamic Banking and Finance

The most evident fruit of this revival has been the emergence of Islamic banking. Starting in
Egypt during the 1960s and spreading around the world by the close of the 20th century, Islamic
finance brought instruments rooted in profit-sharing (mudarabah, musharakah) and asset-backed
transactions (murabahah).?’ Although this industry has expanded immensely today handling
trillions of assets it has also been critiqued for imitating traditional banking instead of reflecting
the innovative nature of Islamic economics.?*

Theoretical Advancements

Eminent scholars like Abul A'la Mawdudi, Muhammad Bagqir al-Sadr, and Nejatullah Siddiqi
discussed contemporary Islamic economic principles that emphasized social justice,
redistribution, and moral finance.?? Their writings placed special emphasis on blending faith,
ethics, and economics, contra to the secular compartmentalization typical of Western models.

Institutionalization and Global Recognition

Organizations like the Islamic Development Bank (IDB) and the International Islamic Figh
Academy have played important roles in promoting Islamic economic thinking. In addition,
acceptance of Islamic finance by international regulatory systems like Basel accords has
highlighted its international applicability. However, the larger challenge lies ahead: turning
Islamic economics from a specialized finance sector into a comprehensive development
paradigm

2.5 Conceptual Distinctions from Conventional Economics

19 Baber Johansen, “The Islamic Law on Land Tax and Rent: The Peasants’ Loss of Property Rights as Interpreted in
the Hanafite Legal Literature of the Mamluk and Ottoman Periods,” *Islamic Law and Society* 5, no. 3 (1998):
285-311.

% Mahmoud A. El-Gamal, *Islamic Finance: Law, Economics, and Practice* (Cambridge: Cambridge University
Press, 2006), 25-28.

2 Muhammad Nejatullah Siddigi, *Role of the State in the Economy: An Islamic Perspective* (Leicester: The
Islamic Foundation, 1996), 77-80.

2 Abul A‘la Mawdudi, *The Economic Problem of Man and Its Islamic Solution* (Lahore: Islamic Publications,
1947), 14-19.

792



QUALITATIVE RESEARCH JOURNAL FOR SOCIAL STUDIES
ISSN Online: 3006-4686, ISSN Print: 3006-4678
Volume No: 02 Issue No: 03 (2025)

The uniqueness of Islamic economic theory is that it has normative bases. Islamic economics, in
contrast to mainstream economics, which tends to emphasize efficiency and growth regardless of
distributive results, holds forth the principles of justice (adl) and common good (maslahah).?®

Wealth as Trust (Amanah): \Wealth is ultimately God's, and humans are stewards responsible
for its distribution.?*

Redistribution as Obligation: Mechanisms such as "zakat", "waqf", and laws of inheritance
provide for the circulation of wealth and against monopolization.

Prohibition of Exploitation: The prohibitions on "riba" and "gharar" are evidence of a
commitment to equity and stability.

Integration of Ethics and Economics: Islamic economics is different from secular economics in
that it instills morality at the center of decision-making.

Balance between Individual and Society: Islamic economics steers clear of collectivist extremes
(like socialism) and individualist extremes (like capitalism), striving for a middle ground that
maintains rights while fulfilling social responsibilities.

2.6 Relevance for Contemporary Reforms

The historical path indicates that Islamic economic thinking is dynamic, responsive, and highly
sensitive to justice and sustainability. The teachings of early luminaries Abii Yusuf's concern for
just taxation, Ibn Khaldiin's productive labor theory, Ibn Taymiyyah's market wisdom remain
immediately applicable to contemporary Muslim nations beset by inequality, resource
malfeasance, and budget crises. Simultaneously, the colonial and post-colonial experiences
highlight the risks of abandoning Islamic institutions for foreign models. The modern revival of
Islamic economics opens both opportunity and risk: as Islamic finance has become
internationally acknowledged, its limitation to banking threatens to short-circuit the
revolutionary potential of the Seerah-based model. Therefore, reform within Muslim countries
needs a conscious shift from piecemeal embrace of Islamic finance to holistic incorporation of
Islamic thought into fiscal policy, market regulation, welfare provision, and environmental
management. This holistic strategy, based on historical experience and conceptual consistency, is
required for 21st-century sustainable development.

3. The Seerah as a Framework for Economic Justice

Seerah of the Prophet Muhammad (PBUH) is not merely a biography of his own life and
spiritual mission but also an economic justice blueprint based on Qur'anic teachings. His
practices and teachings created a paradigm in which the economy was woven into the moral and
social fabric of society. In contrast to contemporary secular economies that demarcate financial
systems from ethics, the Prophet (PBUH) built a vision of economics around justice,
responsibility, and sustainability. It is a vision especially pertinent for Muslim-majority countries
today, as they struggle with systemic injustice, underdevelopment, and the demands of global
capitalism.?®

2 M. Umer Chapra, *Islam and the Economic Challenge* (Leicester: The Islamic Foundation, 1992), 45-47.
24
Qur’an 57:7.

% Muhammad Nejatullah Siddigi, *The Economic Enterprise in Islam* (Lahore: Islamic Publications, 1980), 45-48.
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3.1 Qur’anic Ethical Foundations and Prophetic Implementation

The Qur'an decries exploitation, hoarding of wealth, and economic unfairness. The Qur'an
stresses that wealth cannot be circulating only among the wealthy: "...so that it will not be a
perpetual distribution among the rich from among you".?® The Prophet (PBUH) enforced this
verse by policies that discouraged monopolies and facilitated the redistribution of wealth. He
deplored exploitative deals, deceitful commerce, and unfair enrichment, formulating the
principle that wealth is God's trust (amanah) and must be for the common good of the people27
of the community. In his lifetime in Mecca, the Prophet (PBUH) observed exploitative systems
of Quraysh ruling elites, who enriched themselves by means of usury (riba) and unfair trade,
putting weaker groups at their mercy. His task defied this economic order through promotion of
equity and empathy. Following the migration to Medina, the Prophet codified these principles
through regulative means: instituting market oversight (hisbah), forbidding fraudulent practices,
and promoting transparency in transactions. The Medinan approach thus blended Qur'anic
morality with real enforcement to assure fairness.?

3.2 Prohibition of Riba and Economic Liberation

Another one of the Prophet's most revolutionary changes was the ban on "riba" (usury). Usurious
lending was commonplace under pre-Islamic Arabian society and ensnared needy individuals
into cycles of debt. The Qur'an unambiguously denounces riba as unjust and exploitative.” The
Prophet (PBUH) further enforced this denunciation, stating: "Allah has cursed the one who
consumes riba, the one who gives it, the one who records it, and the two who witness it". This
transformation was not only legal but structural it aimed to free the poor from exploitative
systems and facilitate risk-sharing options. Arrangements like "mudarabah" (profit-sharing) and
"musharakah" (partnership) were fostered as moral means of investment. In Medina, the Prophet
(PBUH) initiated structures where investment and commerce were tied with accountability and
mutual gain, forming the bedrock of Islamic finance today. Modern Islamic economists hold that
restoring these models has the potential to provide alternatives to debt-financed development,
which tends to entrap Muslim states in dependence on global lending institutions such as the
IMF and World Bank.*

3.3 Zakat and Redistribution as a Mechanism of Sustainability

The system of "zakat" formed the core of the Prophet's economic and social reforms. Being one
of the five tenets of Islam, "zakat" reoriented charity from discretionary generosity to obligatory
social responsibility. The intention behind it was not mere poverty alleviation but a redistributive
function. The Prophet (PBUH) ordained “Take from their wealth a charity by which you purify
them and cause them increase, and invoke blessings upon them” **.While in Medina, he made
"zakat" institutionalized with collectors to collect and distribute it. The recipients were
specifically pointed out in the Qur'an (9:60) so that poor, debtors, and stranded travelers were

2% =
Qur’an 59:7.
%" Abul Hasan M. Sadeq, “Economic Development in Islam,” *Islamic Economic Studies* 1, no. 1 (1993): 1-16.

8 Abdul Azim Islahi, *Economic Concepts of Ibn Taimiyah* (Leicester: Islamic Foundation, 1988), 77.
%% Qur’an 2:275-279.

% M. Umer Chapra, *Islam and the Economic Challenge* (Leicester: Islamic Foundation, 1992), 241.
1 Muslim ibn al-Hajjaj, *Sahih Muslim*, *Kitab al-Buya‘*, hadith no. 1598.
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systematically safeguarded® were systematically protected. This process illustrates the Prophet's
dedication to establishing an enduring economic structure, in which inequality was not merely
ethically disapproved but structurally remedied. For contemporary Muslim-majority nations,
incorporating "zakat" into the monetary systems might provide a native paradigm of welfare
economics, narrowing dependency on debt and taxation alone.*®* Modern developments in
nations such as Malaysia and Sudan, in which "zakat" has been formalized using state structures,
indicate the enduring relevance of this model of the Prophet for maintaining social
sustainability.>

3.4 Market Regulation and Consumer Protection

The Prophet (PBUH) also instituted ethical control of markets to avoid exploitation. He
personally checked the marketplace in Medina, stepping in when he had to impose fairness. A
case in point was when he discovered a merchant concealing poor-quality corn under good-
quality produce. The Prophet inserted his hand into the corn, and it was damp, then stated: “He
who deceives us is not one of us”.>® To make this practice institutional, he brought about the
system of "hisbah" by appointing market supervisors (muhtasibs) for maintaining honesty in
weights, measures, and quality. This practice is one of the first forms of consumer protection and
market regulation recorded in history. This approach of the Prophet proves that economic growth
cannot be separated from ethical regulation. Contemporary Muslim states, which are in distress
due to corruption, monopolization, and poor regulatory environments, can take a lesson from this
prophetic practice. Institutionalizing "hisbah", values in modern regulatory bodies may bring
governance closer to Islamic ethics while fostering investor and consumer trust.*

3.5 Prophetic Principles of Work, Labor, and Production

Dignity of labor and self-reliance were also stressed by the Prophet Muhammad (PBUH). He
asserted:: “No one has ever eaten better food than that which he eats as a result of the work of
his own hands " This lesson disparaged idleness and dependence and ennobled work as an act
of worship. The Prophet also advocated fair treatment of workers. “Give the worker his wages
before his sweat dries”.® This is the Islamic doctrine of safeguarding labor rights centuries
ahead of labor legislation. For Muslim countries experiencing high levels of unemployment and
abusive labor relations especially in economies of migrant workers the Prophet's example
provides a model for devising policies putting first human dignity, just compensation, and decent
livelihoods. Connecting development strategies to Prophetic ethics would facilitate more
equitable economies.*®

3.6 Environmental Ethics and Economic Sustainability

%2 Zubair Hasan, “Islamic Finance: Structure—Objective Mismatch and Its Consequences,” *Journal of King
Abdulaziz University: Islamic Economics* 20, no. 1 (2007): 23-45.

¥ Monzer Kahf, *The Islamic Economy: Analytical Study of the Functioning of the Islamic Economic System*
(Plainfield, IN: Muslim Students’ Association of the U.S. and Canada, 1978), 93.

% Ahmed Ibrahim and Ehsan Ahmed, “Zakah as a Poverty Reduction Mechanism among OIC Countries,”
*International Journal of Economics, Management and Accounting* 23, no. 2 (2015): 189-211.

% Muslim, *Sahth Muslim*, *Kitab al-Tman*, hadith no. 101.

% Islahi, *Economic Concepts of Ibn Taimiyah*, 104-106

¥ Muhammad ibn Isma 1l al-Bukhari, *Sahih al-Bukhari*, *Kitab al-Buyi *, hadith no. 2072.

% Ibn Majah, *Sunan Ibn Majah*, *Kitab al-Ruhiin*, hadith no. 2443.

%9 Igbal Asaria, “Labour Rights in Islamic Framework,” *Islamic Human Rights Commission Report*, 2010.
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The economic justice of the Prophet did not confine itself to human relations; it also extended to
nature conservation. He forbade exploitation of natural resources, cautioning: "Do not waste
water, even if you perform your ablution on the banks of an abundantly flowing river".** He
promoted tree planting and announced: "If a Muslim plants a tree or scatters seeds and then a
bird, or a man or an animal eats from it, it is taken as a charitable gift from him"”*". Through the
association of economic endeavor with custodianship of the environment, the Prophet
bequeathed a balanced model that contemporary development agendas may draw lessons from.
Contemporary challenges like climate change, destruction of forests, and water shortage in
Muslim nations necessitate a return to these Prophetic values of balance (mizan) and stewardship
(khilafah).* and stewardship (khilafah).

3.7 Lessons for Contemporary Muslim States

The Prophetic model of economic justice has a number of essential lessons for contemporary
Muslim societies:

1. Finance without Exploitation: Islamic finance needs to transcend formal prohibitions of
"riba" and foster true risk-sharing, transparency, and productive investment.

2. Redistribution for Sustainability: Public financing through institutionalizing "zakat" can be a
locally generated alternative to Western welfare systems.

3. Ethical Market Regulation: Resurrection of "hisbah"-type oversight has the potential to fight
corruption and defend consumers.

4. Labor Rights: Equal treatment of laborers needs to be accorded priority in policy, particularly
for states that depend on migrant workers.

5. Environmental Integration: Sustainable development needs to harmonize with environmental
sustainability, according to Prophetic guidance regarding stewardship.*

Through assimilating these values, Muslim-majority countries are able to transcend borrowed
economic paradigms and build models of sustainable development based on their own moral and
religious paradigms.

4: Prophetic Seerah and Economic Justice

The Seerah of Prophet Muhammad (PBUH) offers one of the most complete economic justice
models in human history. Unlike morality-free economics systems, the Prophetic model
combines wealth creation, distribution, and regulation with a unified framework based on divine
accountability and human responsibility. His teachings and practices bear witness that economic
justice is not just material equality, but creating societies wherein dignity, justice, and
sustainability shape economic relationships. In today's times, marked by growing inequalities
and unsustainable economic systems, the Seerah provides eternal lessons for change.

4.1 Fairness and Prohibition of Exploitation

“® Ibn Majah, *Sunan Ibn Majah*, *Kitab al-Taharah*, hadith no. 425.

“! Al-Bukhari, *Sahth al-Bukhari*, *Kitab al-Harth wa al-Zira‘ah*, hadith no. 2320.

*2 Fazlun Khalid, *Signs on the Earth: Islam, Modernity and the Climate Crisis* (Leicester: Islamic Foundation,
1998), 54.

*% Chapra, *Islam and the Economic Challenge*, 305.
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The Prophet (PBUH) stressed justice and integrity in business transactions, deprecating
exploitation in any shape or form. His ban on riba (usury) spoke to one of the most corrosive pre-
Islamic Arabian practices, whereby moneylenders took advantage of the needy by compounding
loans. The Qur'an, revealed throughout his mission, quotes:: “Those who devour interest cannot
stand except as one stands who is being beaten by Satan into z'nsanily”44 The Prophet's
application of this principle revolutionized financial ethics by blocking exploitative lending. In
his farewell sermon (Khutbat al-Wada“), the Prophet announced the nullification of all pre-
Islamic usurious contracts, starting with his own household: “A4/l usury is abolished, but you
shall have your capital sums. Neither shall you inflict nor suffer any injustice. God has decreed
that there shall be no usury, and the first usury I abolish is that of al-‘Abbas ibn ‘Abd al-
Muyzalib.”*® This shows not just the ethical position against exploitation but also his leadership
by example.

4.2 Market Regulation and Consumer Protection

The economic model of the Prophet did not support unregulated markets but promoted a balance
between market freedom and social responsibility. He allowed trade to thrive but stepped in to
avoid manipulation, hoarding, and monopolies. When some people asked him to set prices, he
responded:: “It is Allah who sets prices, who withholds, gives lavishly, and provides, and I wish
to meet Allah without anyone claiming that I have wronged them in their lives or wealth.”*
However, this rejection of price-fixing did not translate into laissez-faire economics. He
positively regulated fake practices, stating:: “Whoever cheats us is not one of us.”*" He instituted
market overseers (muhtasibs), like Sa‘id ibn Sa‘id, to guarantee equitable measures and
weights.*® These measures prefigured contemporary consumer protection legislation, with the
intention of preserving trust and openness in trade.

4.3 Social Safety Nets and Redistribution

The Seerah of the Prophet illustrates that economic fairness is not possible without social unity.
He made "zakat" a redistributive system that shifted riches from the wealthy to the needy. The
Qur'an has eight categories of zakat beneficiaries, such as the poor, the needy, and travelers in
distress.”® Through imposing this obligation, the Prophet converted voluntary charity into a
systemic responsibility, infusing solidarity into the fabric of the Muslim economy. In addition, he
promoted voluntary charity (sadagah), famously instructing that “the upper hand is better than
the lower hand" (the giver is superior to the receiver)..”® His family was a model of this,
frequently living modestly and donating excess riches. The practice of "wagf" (endowment),
which was fostered by the Prophet, also further extended this welfare network. His friend 'Umar
ibn al-Khattab dedicated his estate at Khaybar to ongoing charity, upon the advice of the

*  Qur’an 2:275.

*® 1bn Hisham, *Sirat Rasul Allah*, vol. 4, 272-273.

*® Abu Dawud, *Sunan*, Kitab al-Buyu', hadith no. 3451.

4" Muslim, *Sahih*, Kitab al-lman, hadith no. 102.

“® Al-Mawardi, *Al-Ahkam al-Sultaniyya* (Cairo: Dar al-Hadith, 1990), 213.
49 Qur’an 9:60.

%0 Al-Bukhari, *Sahih*, Kitab al-Zakat, hadith no. 1429.
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Prophet.®! This tradition of "awqaf" proved to be a vital source of financing for education, health,
and community infrastructure through Islamic history.

4.4 Labor Rights and Dignity of Work

The Seerah emphasizes the dignity of work and the safeguarding of workers' rights. The Prophet
Muhammad (PBUH) himself was a shepherd and merchant, thus raising the profile of sincere
work. He declared: "Give the worker his wages before his sweat dries®® This declaration
provided timely wages and justice in the relations of employer and employee. Exploitative
hierarchies were also denounced by him, with servants and workers treated with respect. His
friend Abu Dharr reported that the Prophet had commanded: "Your servants are your brothers;
Allah has placed them under your authority. Whoever has his brother under his authority should
feed him of what he eats and clothe him of what he wears, and should not burden him beyond his
capacity> These principles prefigure contemporary labor rights regimes, guaranteeing fairness
and humane treatment for all laborers..

4.5 Environmental Stewardship and Sustainable Resources

The economic justice of the Prophet was not confined to human dealings but reached as far as
environmental responsibility. He forbade squandering (israf) and promoted moderation,
asserting: "Do not waste water even if you are by a flowing river”>* This principle is extended to
natural resource management in promoting sustainability. In addition, the Prophet designated
special sanctuaries (hima) around Medina for protecting pasture lands and water sources for
collective advantage.> This is a proto-environmental policy whereby resource preservation was
incorporated into the economic framework. His teachings therefore fully fit into modern
concepts of sustainable development, whereby economic development has to be synchronized
with preservation of the environment.

4.6 Equality and Inclusion in Economic Participation

The Seerah also enlarged economic engagement by involving excluded groups. Women, for
example, had rights to own, inherit, and exercise wealth rights missing in most modern societies
at the time. His wife Khadijah, his first, was a successful entrepreneur whose association with the
Prophet testifies to the validity of the economic roles of women. Slaves were stimulated to
purchase their freedom with contractual (mukataba) arrangements, while their economic dignity
was maintained.”® By empowering these groups, the Prophet reinterpreted inclusion so that
economic justice was not a privilege for some but a shared right.

4.7 Integrating Seerah with Modern Sustainable Economics

Based on these Prophetic values, Muslim states majority today need to reform their economies
by infusing justice, transparency, and sustainability. The ban on exploitative financial systems is
questioning the contemporary debt-based economic order. Regulation of markets in the Seerah

> Al-Bukhari, *Sahih*, Kitab al-Wagqf, hadith no. 2737.
>2 |bn Majah, *Sunan*, Kitab al-Ruhun, hadith no. 2443.
>3 Al-Bukhari, *Sahih*, Kitab al-Itq, hadith no. 30.

> |bn Majah, *Sunan*, Kitab al-Taharah, hadith no. 425.
% Al-Tabari, *Tarikh al-Rusul wa’l-Muluk*, vol. 2, 634.

% Qur’an 24:33.
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requires stringent legal systems to avoid monopolies, tax evasion, and corruption. Redistribution
mechanisms such as "zakat" and "waqf" must be strengthened to combat poverty and inequality.
In addition, environmental governance in the Seerah aligns with international Sustainable
Development Goals (SDGs), especially those relating to climate action and responsible
consumption. By basing contemporary policies on Prophetic ethics, Muslim economies can
provide a realistic alternative to unregulated capitalism and ineffective socialism a model based
on justice, human dignity, and sustainability.

5. Challenges and Prospects for Implementing Islamic Economic Reforms in Muslim States

The demand for Islamic economic transformation in Muslim nations, while intellectually
convincing and religiously appealing, faces various structural, political, and cultural obstacles
that need to be overcome if such change is to yield transformative and sustainable outcomes. The
Prophet Muhammad (PBUH) "Seerah™ shows how moral and economic principles were applied,
not in a vacuum, but as a result of a complicated negotiation between society's structures,
leadership, and incremental reform. Today's balanced strategy involves recognizing the
significant challenge as well as the encouraging potential of reform.

Structural and Institutional Challenges

The "entrenchment of Western financial systems"” in Muslim-majority nations is one of the top
challenges. Colonial heritages and international economic integration have firmly entrenched
interest-based banking, secular fiscal policy, and neoliberal models of development. Such
systems are usually incompatible with Islamic prohibitions against "riba" (usury) and predatory
financial dealings. In spite of the three decades of growth in Islamic banking and finance, many
institutions have only imitated standard practices using Islamic terms but failed to represent real
reforms based on "Seerah" values of justice and equity.”’ Institutional frailties also present
challenges. Most Muslim states are plagued by weak governance systems, corruption, and
opacity. These weaknesses erode the proper implementation of redistributive mechanisms such
as "zakat", "waqf", and Islamic taxation. Under the Prophet's administration in Medina, fiscal
management was characterized by responsibility and transparency, which ensured that wealth
garnered for public welfare was effectively distributed to their beneficiaries.®® In the absence of
solid institutions, reform in the modern period may be mere rhetoric without socio-economic
consequence.

Political and Ideological Obstacles

Yet another obstacle resides in the "politicization of Islamic economics"”. In various contexts,
attempts to islamicize economies are linked to particular political ideologies, usually yielding
distrust among diverse parties. Rather than a unifying paradigm for justice, reforms stand the
chance of becoming tools of partisanship. On top of this, ideological polarization between
secular elites and religious scholars regularly discourages productive conversation. The "adab al-
ikhtilaf" (practice of disagreement) of early Muslim jurists, and embodied in the Prophet's
receptivity to consulting (shiird), provides a template for handling such disagreements in a way

> Timur Kuran, “Islam and Mammon: The Economic Predicaments of Islamism” (Princeton: Princeton University
Press, 2004), 55-57.

% Muhammad Hamidullah, “The Muslim Conduct of State” (Lahore: Sh. Muhammad Ashraf, 1974), 122-24.
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that aims for the greatest good of the community, rather than factional gain.>® Global pressures
also cannot be overlooked. Muslim states are well integrated into international financial
institutions, free trade agreements, and multinationals. Refusal to accept interest-based lending or
oppressive systems of trade can open these states up to economic sanctions or diplomatic
pressure. The problem, therefore, is not merely internal change but also to negotiate international
economic arrangements that are not sympathetic to Shari‘ah-based systems.

Cultural and Intellectual Challenges

Reforms also succeed if there is "cultural acceptance and intellectual renewal”. Most Muslim
societies now experience a disconnect between religious ideals and daily practices. Communities
may in principle affirm Islamic values, but when such values call for structural changes in
taxation, consumption patterns, or redistribution of wealth, resistance is likely to ensue. For
example, the “zakat” system, though widely recognized, is often underutilized due to lack of
trust in state mechanisms or insufficient awareness of its transformative potential.”’
Intellectually, there remains an active debate over the "scope and methods of Islamic
economics". Although classical juristic literature offers landmarks, present-day scholars need to
grapple with novel economic realities, including digital finance, green economics, and globalized
trade. Without an overarching framework unifying Seerah instructions and contemporary
challenges, Islamic economic scholarship is at risk of being isolated in ideal theories instead of
pragmatic policies.

Prospects for Reform

In spite of these obstacles, there are still vast “"chances of pursuing Islamic economic reforms".
The expansion of Islamic finance currently worth more than $3 trillion worldwide attests to
rising demand for Shari‘ah-compliant options.®® The "Seerah" presents a model to follow: the
Prophet (PBUH) revolutionized economic standards not in a single night but through an
evolutionary, community-driven process emphasizing fairness, trust, and shared accountability.
This implies that incremental reforms, contextualized in local terms, can generate the momentum
for larger systemic change. In addition, the re-appreciation of "waqf (endowments)™ as a tool for
education, health, and environmental protection holds out an encouraging possibility.
Traditionally, "awgaf' funded schools, hospitals, and public utilities, making Muslim
civilizations more resilient. Reimagining the institutions in tune with sustainable development
goals can reconcile Islamic heritage with contemporary socio-economic imperatives. Lastly,
there is an emerging wave of "youth-led initiatives” influenced by "Seerah" values of
stewardship and justice. Such movements, frequently associated with sustainable development
and ethical business, underscore the applicability of Prophetic ideals to a generation confronting
climate change, digitalization, and social injustice. Channeling this momentum through
schooling reform and academic interaction can offer the intellectual infrastructure needed for
Islamic economics to prosper in the future.

Conclusion of Section

* Ahmad ibn ‘Abd al-Halim Ibn Taymiyyah, “Raf® al-Malam ‘an al-A’immat al-A‘lam”, ed. ‘Abd al-Fattah Abu
Ghuddah (Beirut: Dar al-Basha’ir al-Islamiyyah, 1995), 44.

% Monzer Kahf, “The Role of Zakat in Poverty Alleviation,” in “Islamic Economic Alternatives: Critical
Perspectives and New Directions”, ed. Munawar Igbal (Leicester: Islamic Foundation, 1986), 135-38.

% |slamic Development Bank (IsDB), “Islamic Finance Outlook 2023” (Jeddah: IsDB, 2023), 15.
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The obstacles to institutionalizing Islamic economic reforms in Muslim nations are
insurmountable, ranging across institutional, political, cultural, and intellectual spheres. Yet, the
"Seerah" proves that far-reaching change is conceivable even in the face of profound resistance
and structural intricacy. Through the merging of "magqasid al-shari‘ah", institutional
strengthening, and a culture of moral involvement, Muslim societies can progressively overcome
these challenges. More significantly, the possibilities of reform based on the long-standing
legacy of "Seerah” and converging with international demands for sustainable development
suggest that the vision of a fair, equitable, and sustainable Islamic economy continues to be
possible but paramount.

6: Seerah-Based Economic Vision for Sustainable Development

The ideology of sustainable development, as exemplified by the Brundtland Report (1987),
which is "development that meets the needs of the present without compromising the ability of
future generations to meet their own needs,” has become a world concern over the last few
decades.®? Although this idea arose in a secular, Western environment, its moral bases are deeply
resonant with Islamic teachings. The Seerah of the Prophet Muhammad (PBUH) offers a
complete vision of economic stewardship that balances environmental responsibility, social
justice, and spiritual accountability. Through renewed engagement with Prophetic guidance,
Muslim governments can define a development model that serves both Islamic goals and global
sustainability imperatives.

Prophetic Teachings and Environmental Stewardship

The Prophet Muhammad (PBUH) repeatedly taught moderation (i‘tidal) and respect for creation.
He forbade extravagance, even in performances of ritual purity, famously commanding: "Do not
waste water, even if you perform ablution on the bank of a flowing river. "®*This conservation
ethic is in alignment with SDG 12 (Responsible Consumption and Production) and SDG 13
(Climate Action), evincing Islam's early consciousness of environmental limits.".

In addition, the Prophet's creation of "hima (protected sanctuaries)" at Medina to preserve
grazing grounds and forests indicates an institutionalized approach to environmental
protection.®*These sanctuaries were not merely ecological in function but also insured long-term
economic security by protecting resources upon which people's livelihoods depended. Such
actions resonate with contemporary appeals for protected systems and conservation of
biodiversity, adding to the Seerah's relevance in current ecological debates.

Social Justice, Equity, and Poverty Alleviation

Sustainable development must also be separated from issues of justice and equity. In Medina, the
Prophet (PBUH) established a "comprehensive welfare system" through "zakat", "sadagah”, and
"wagf" to eliminate poverty and inequality. This model aligns very closely with SDG 1 (No
Poverty) and SDG 10 (Reduced Inequalities). "Zakat" was neither an optional charity nor a mere

%2 World Commission on Environment and Development, *Our Common Future* (Oxford: Oxford University Press,
1987), 43.
% Sunan Ibn Majah, Kitab al-Taharah, 425.

% Richard C. Foltz, *Animals in Islamic Tradition and Muslim Cultures* (Oxford: Oneworld, 2006), 83—85.
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solicitation of contributions but a systematic redistribution mechanism guaranteeing that wealth
cycled within the community so as to not be hoarded by elites.®

In addition, the Prophet gave authority to oppressed people, such as women and orphans, by
bestowing economic rights on them through inheritance, property, and trade.

Ethical Trade and Fair Market Regulation

These changes directly correspond to SDG 5 (Gender Equality), proving that the Seerah
promoted a universal concept of development centuries earlier than contemporary models...%
These practices align with SDG 8 (Decent Work and Economic Growth) and SDG 9 (Industry,
Innovation, and Infrastructure). The economic vision of the Prophet didn't just envision growth
but "fair distribution of wealth". By forbidding exploitative contracts, usury, and monopolistic
practices, he established the basis for productive and equitable markets. Thus, the Seerah offers
an ethical model for alleviating contemporary economic problems like financial crises, income
inequality, and exploitative globalization.

The Principle of Maqasid al-Shari‘ah and Sustainable Development

One of the most important connections between Seerah teachings and sustainable development is
in the system of "maqasid al-shari‘ah" (objectives of Islamic law). Al-Ghazali and al-Shatibi,
among other classical scholars, had outlined five of these fundamental objectives: safeguarding
faith (din), life (nafs), intellect (‘aql), lineage (nasl), and wealth (mal).®” Modern scholars have
added environmental stewardship, human dignity, and social justice to these maqasid. Seen in
this light, the Prophet's Medina policies were not individual rulings but holistic endeavors to
protect the overall welfare of society. The Seerah indicates that sustainable development is not
just an economic or ecological issue but an organic attempt at human flourishing. By basing
reforms on magqasid, Muslim governments can see to it that their development policies are
genuinely Islamic and universally applicable.

The Role of Wagf and Institutional Sustainability

One of the longest-lasting institutions founded by the Prophet and later developed by subsequent
Muslim cultures is the "waqf" (endowment). In the past, "awgaf" financed hospitals, schools,
libraries, and public works and have been crucial in sustainable social development.®® Reviving
"waqf" through modern applications like financing renewable energy ventures, climate resilience
initiatives, or social enterprises is a rich gateway to linking tradition with contemporary
sustainability. This method directly addresses several SDGs, such as SDG 4 (Quality Education),
SDG 7 (Affordable and Clean Energy), and SDG 11 (Sustainable Cities and Communities). By
reviving "wagf" as a device for long-term investment in the well-being of humans and the

% Monzer Kahf, *The Economics of Zakat* (Jeddah: King Abdulaziz University, 1995), 112—14.
% |eila Ahmed, *Women and Gender in Islam: Historical Roots of a Modern Debate* (New Haven: Yale University
Press, 1992), 67-72.

" Abi Hamid al-Ghazali, *Al-Mustasfa min ‘Ilm al-Usil*, ed. Hamzah ‘Abd al-‘Al (Beirut: Dar al-Kutub al-
‘Ilmiyyah, 1993), 174-76; Abu Ishaq al-Shatibi, *Al-Muwafaqat fi Usil al-Shari‘ah*, ed. “Abd Allah Darraz (Cairo:
al-Maktabah al-Tijariyyah al-Kubra, 1969), 2:8-12.

% Timur Kuran, *The Long Divergence: How Islamic Law Held Back the Middle East* (Princeton: Princeton
University Press, 2011), 124-26.
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environment, Muslim states can develop a model of sustainable development that is Islamic in
nature.

Seerah as a Guide for Global Muslim States

In a climate-struck, economic-stratified, and resource-constrained world today, the Muslim states
are in a position of singular opportunity to provide new paradigms of sustainability. The Seerah
provides both "principles and precedents™ for facing the challenges of today:

* Fairness in redistribution through "zakat" and anti-exploitation policies.
* Conservation and preservation of resources through environmental stewardship.

* Poverty-focused inclusive development and empowerment of women, the marginalized, and
future generations.

* Honesty- and accountability-based ethical trade practices.
* Institutional frameworks ("wagf") for long-term sustainability.

All these characteristics provide an integrated model combining spirituality, economics, and
ecology something lacking in purely materialist paradigms of sustainability.

Conclusion of Section

The Prophet Muhammad's (PBUH) Seerah has a vision of economic life that is sustainable by
nature, equitable, and progressive. Its synthesis of ethical commerce, social justice,
environmental responsibility, and institutional creativity strongly resonates with contemporary
objectives of sustainable development. For Muslim nations, the challenge is not so much to
copy-paste past models but to "reimagine the Prophetic paradigm in contemporary contexts". By
fitting Seerah-inspired reforms into the international sustainability agenda, Muslim societies can
define a distinct contribution to the 21st century: an economic vision that is at once true to divine
guidance and sensitive to human needs.

7: Challenges and Prospects of Implementing Islamic Economic Reforms in Contemporary
Muslim States

The application of Islamic economic reforms to the Muslim states is one of the most critical
matters of the 21st century. Although Islamic principles, as reflected in the Seerah of the Prophet
Muhammad (peace be upon him), constitute a strong paradigm for justice, welfare, and
sustainability, the translation of these values into modern forms of governance is challenging.
These difficulties stem from historical paths, political instability, international economic stresses,
institutional wvulnerabilities, and contending interpretations of Shari‘ah. However, reform
prospects are also encouraging, as growing worldwide interest in ethical finance, sustainable
development, and social justice speaks profoundly to Islamic economic principles.

7.1. Historical and Structural Challenges

The collapse of Muslim politics since the 18th century interrupted the natural course of Islamic
economic thinking and institutions. Colonial interventions destroyed local systems of zakat
collection, wagf management, and market governance. In India, for instance, the British colonial
state incorporated waqf properties under government control, diverting them away from their
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customary purposes in funding education, health care, and poverty relief®Equivalently, Ottoman
fiscal reforms under European pressure came at the expense of debt repayment over welfare
expenditure, compromising the maqasid-oriented character of the government.

Following independence, Muslim-majority countries inherited secularized, Westernized legal
and economic frameworks, which conflicted with efforts to revitalize Islamic ones. Lack of
trained jurists who could synthesize classical jurisprudence with contemporary financial
instruments further stalled substantive reforms’®This historical context continues to restrict the
scale of economic Islamization today.

7.2. Political and Governance Barriers

Modern Muslim nations tend to experience political turmoil, authoritarian rule, and capture of
wealth by elites, all of which counter Islamic economic reform. The tendency to concentrate
power in authoritarian systems often results in corruption, inefficient allocation of resources, and
exclusion of zakat institutions. Zakat may be collected by the state in some instances but not
distributed in open and Quranic category-specific fashion.” In addition, reforms are also
hampered by the politicization of Shari‘ah. Rival ideological groups—ranging from secular
modernists to literalist Islamists advocate incompatible economic Islamization visions. This
introduces policy-making inconsistency and erodes public confidence in institutions aimed at
reflecting Islamic virtues.’

7.3. Global Economic Pressures

The incorporation of Muslim states into the international capitalist economy adds another layer
of challenge. Global trade regimes, multinational corporations, and international financial
institutions like the IMF and World Bank frequently introduce conditionalities antithetical to
Islamic economic principles. For instance, the structural adjustment programs of the 1980s drove
many Muslim states into debt dependency, compelling the privatization of wagf assets and
cutbacks on social expenditures.”® Further, Islamic financial institutions themselves even adopt
hybrid structures imitating traditional finance products. Financing based on Murabahah, for
example, though strictly compliant in theory, tends to replicate the same profit-seeking rationale
of interest-bearing loans.” This immediately poses serious questions about whether prevailing
Islamic finance operations meet the maqasid of Shari‘ah or only serve as symbolic substitutes.

7.4. Intellectual and Interpretative Challenges

The plurality of Islamic schools of jurisprudence offers flexibility but also poses difficulties.
While the Seerah of the Prophet illustrates a dynamic, context-sensitive style of economic
governance, modern debates tend to lapse into dogmatic literalism or abstract theorizing. lbn
Taymiyyah's rejection of monopolistic behavior, for example, is very pertinent to today's

% Mona Hassan, *Longing for the Lost Caliphate: A Transregional History* (Princeton: Princeton University Press,
2016), 112-118.

" Suraiya Faroghi, *The Ottoman Empire and the World Around It* (London: 1.B. Tauris, 2004), 211.

™ Wael B. Hallag, *Authority, Continuity, and Change in Islamic Law* (Cambridge: Cambridge University Press,
2001), 189-191.

2 Qur’an 9:60.

® Mohammad Hashim Kamali, *Principles of Islamic Jurisprudence* (Cambridge: Islamic Texts Society, 1991),
23-26.

™ Joseph E. Stiglitz, *Globalization and Its Discontents* (New York: W\.W. Norton, 2002), 44-46.
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discussion of corporate dominance, but is seldom used in policy-making..” In addition,
contemporary economic concerns—climate change, virtual currencies, and Al in the finance
market—pose challenges that necessitate new ijtihad based on Shari‘ah and modern knowledge.
Most Muslim nations do not have institutions strong enough to sponsor such inter-disciplinary
work. ® The inability to create a unified intellectual framework impedes the ability to merge
Seerah-inspired changes with current economic realities.

7.5. Institutional Weaknesses

Islamic economic reforms require well-functioning institutions for zakat, waqf, and market
regulation. But in most Muslim states, they are underdeveloped or inefficiencies. Zakat
collection, for instance, is still voluntary in most countries, which results in underutilization of an
important redistributive instrument. On some estimates, effective management of zakat could
raise 1-2% of GDP in many Muslim economies, enough to eliminate extreme poverty. '’
However, poor governance and coordination hold back its best utilization.

Likewise, waqf institutions, which were once crucial in maintaining education, health, and social
welfare, are bureaucratized or ignored. Wagf lands in Egypt and Turkey have been nationalized,
isolating them from the charity mission.”® Without reforming these institutions, the Islamic
economics vision of sustainability cannot be achieved.

7.6. Prospects and Opportunities
Despite these challenges, there are promising signs of progress:

1. “Growing Islamic Finance Sector:” Islamic banking assets reached over USD 2.9
trillion in 2021, with a forecast for sustained growth. This demonstrates increasing
demand for ethical, Shari‘ah-compliant financial products.”

2. “Revival of Waqf and Zakat Models:” Initiatives in Malaysia and Indonesia show how
modern governance can enhance transparency and efficiency in zakat distribution through
digital platforms and block chain technology.®

3. “Alignment with Global Ethical Agendas:” The Qur'anic and Seeratic focus on justice,
care for the environment, and social equity strongly correspond to the UN Sustainable
Development Goals (SDGs). The Muslim-majority countries have the chance to present
their reforms as both authentically Islamic and internationally relevant.®*

® Mahmoud A. El-Gamal, *Islamic Finance: Law, Economics, and Practice* (Cambridge: Cambridge University
Press, 2006), 53-55.
"® |bn Taymiyyah, *Hisbah in Islam*, trans. Muhtar Holland (Leicester: The Islamic Foundation, 1982), 77-78.

7 Jasser Auda, *Magasid al-Shariah as Philosophy of Islamic Law: A Systems Approach* (London: 11T, 2008),
141-144.

® Habib Ahmed, “The Role of Zakah and Awqaf in Poverty Alleviation,” *Islamic Economic Studies* 8, no. 2
(2001): 56-59.

™ Timur Kuran, *The Long Divergence: How Islamic Law Held Back the Middle East* (Princeton: Princeton
University Press, 2011), 178-180.

8 |slamic Financial Services Board (IFSB), *Islamic Financial Services Industry Stability Report 2022* (Kuala
Lumpur: IFSB, 2022), 14.

8 Irfan Syaugi Beik and Laily Dwi Arsyianti, “Blockchain for Zakat Management: Potentials and Challenges,”
*Journal of Islamic Monetary Economics and Finance* 6, no. 2 (2020): 345-350.
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4. “Youth and Civil Society Engagement” Increased levels of education and activism
among Muslim youth are generating pressure for more equitable and ethical economic
systems. This is in accordance with the Prophetic model of empowering the marginalized
and promoting inclusive growth.®

7.7. Seerah as a Guiding Framework

The Seerah is not just inspirational but also of practical lessons in facing modern challenges. In
his reign in Madinah, the Prophet (peace be upon him) enforced market controls, fought
hoarding, instituted social solidarity mechanisms, and provided accountability in the leadership.
His strategy mixed spiritual values with pragmatic measures to provide justice and yet adopt
conforming conditions. For example, when a companion requested that the Prophet fix prices due
to market fluctuations, he declined, emphasizing fairness and natural supply-demand balance,
while condemning exploitation.®* This equilibrium of market liberty and moral accountability is
a template for Muslim governments grappling with inflation, monopoly, and disparities.
Likewise, the zakat institution during his reign was not ritualistic but a formal system for
redistribution, which could be followed by modern governments using technology.

7.8. Towards a Sustainable Future

The way ahead is to marry Islamic economic reform with sustainable development paradigms.
This involves:

Creating “independent zakat and waqf institutions” with accountable governance.
* Promoting “ijtihad and cross-disciplinary scholarship ” to respond to new economics.

* Alliances with “worldwide ethical finance movements ”, with Islamic economics positioned at
the forefront of sustainability.

* Placing “Seerah-based values ” of justice, mercy, and accountability in governance first.

In the process, Muslim nations can turn threats into opportunities, recapturing the Prophetic
vision of an economy based on human dignity, social welfare, and environmental stewardship.

8 United Nations Development Programme (UNDP), *Islamic Finance and the Sustainable Development Goals*
(New York: UNDP, 2017), 9-12.

® Tariq Ramadan, *Radical Reform: Islamic Ethics and Liberation* (Oxford: Oxford University Press, 2009), 215.
# Muhammad Hamidullah, *The Muslim Conduct of State* (Lahore: Ashraf, 1974), 199-202.
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